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ABSTRACT 

 

This study examines the moderation of Hindu diaspora in West Jakarta amidst the majority 

of Muslims. This study is a qualitative research type, because this study is presented in a descriptive 

analytical interpretative manner. Data collection methods are participant observation, interviews, 

and document studies. Field data were analyzed using interpretive analysis techniques. The results 

of the study indicate that religious moderation of Hindu diaspora in West Jakarta can be 

implemented and well understood by Hindu diaspora and other communities as a balance in religion 

through attitudes and actions that respect each other, respect, and are open in carrying out religious 

activities. This implementation is manifested in the form of strengthening tolerance, anti-violence 

and radicalism, commitment to devotion and accommodating local culture. 
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I. INTRODUCTION 

Religious life in Indonesia has 

recently received attention from various 

parties. This is due to social and religious 

conflicts that continue to emerge in 

various regions in Indonesia. Seeing the 

rampant conflicts that are based on 

religious and ethnic issues in Indonesia 

lately, religious moderation is considered 

a very important factor in strengthening 

unity and integrity, as well as 

maintaining peace in the Indonesian 

nation amidst the increasing political 

turmoil in the world. To maintain the 

integrity of the unitary state of the 

Republic of Indonesia which consists of 

various ethnicities, races, tribes, 

religions, and cultures, religious 

moderation is very much needed as an 

effort to maintain the diversity of 

interpretations and understanding of 

religion according to the corridor so that 

it does not give rise to extreme ways of 

practicing religion (Faizin, 2020:1). The 

manifestation of religious moderation is 

carried out through behavior in carrying 

out religious teachings by prioritizing 

justice and balance. Religious 

moderation can be realized if someone 

understands the teachings of their 

religion in their entirety, especially with 

the lives of Hindu diaspora in West 

Jakarta. As Hindu diaspora, they should 

be able to bring a breath of fresh air of 

plurality and diversity. What Hinduism 

actually teaches is religious pluralism, 

practicing religion in a moderate way, not 

practicing religion in an extreme way and 

being intolerant of differences in 

religious rituals or events. 

             Hindu teachings have a number 

of basic principles that encourage 

tolerance, dialogue, and respect for 

diversity as follows. (1) Religious 

plurality, namely Hinduism recognizes 

and respects the existence of other 

religions on this earth. Thus it can be said 

that Hinduism is an inclusive religion, 

namely recognizing the existence of 

other religions. As stated in the 

Bhagawadgita which says the following. 

Whatever path humans take towards Me, 

I accept all of them, from everywhere all 

of them are heading towards My path, oh 

Parta (Bhagawadgita Chapter 4.Sloka 

11.103). (2) Ahimsa (non-violence), the 
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principle of ahimsa is one of the most 

famous principles in Hinduism. Ahimsa 

is a principle of non-violence that 

encourages individuals not to harm other 

living beings, either physically, 

psychologically, or verbally. In addition 

to the above, not hurting, free from anger, 

without attachment, calm, not slandering, 

compassion for fellow beings, not being 

confused by desires, gentle, polite, and 

determined (Bhagawadgita sloka 16.2) 

are also part of the Hindu teachings that 

teach about moderation in religious life. 

Judging from the current 

situation, there are still many problems 

related to disharmony between religions 

in the West Jakarta area because it does 

not only consist of Hindus, but also in 

West Jakarta live various other religions, 

such as Muslims, Christians, Catholics, 

Confucians, and Buddhists. In addition, 

the population in West Jakarta is very 

dense and heterogeneous, so it has the 

potential to give rise to various dynamics 

caused by issues of identity and religion. 

To find out the composition of the 

population in DKI Jakarta and the West 

Jakarta City Area, as well as data on its 

people in DKI Jakarta, the data can be 

presented as shown in the table below. 

                                                     

Table 1.1 Population Composition of DKI Jakarta Region 

                                                             
Table 1.2 Population Composition of West Jakarta Region 
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Table 1.3 Composition of Religious Communities in DKI Jakarta

 

 
Source: https://gis.dukcapil.kemendagri.go.id ; Data per Juni 2022 

Source Url: https://jakarta.bps.go.id/indicator/12/844/1/jumlah-penduduk-menurut-

agama-dan-kabupaten-kota-di-provinsi-dki-jakarta.html 

Access Time: April 21, 2024, 8:40 pm 

 

In addition, cases that can tarnish 

harmony between religious communities 

also often surface. This can be seen from 

cases of intolerance or discrimination 

such as those that occurred in several 

schools, such as SMPN 75 and SMAN 

101 West Jakarta where one of the 

students was forced to wear attributes 

from a particular religion (Untari, 

2022:1). Likewise, there has been 

vandalism of the Tien En Tang Temple in 

West Jakarta (Damarjati, 2022:1). It is 

important for the PHDI Institution to be 

an intermediary between religious 

communities, especially in maintaining 

relations between Hindus and other 

communities in the West Jakarta area. 

Because this can be the initial foundation 

for maintaining harmony in the religious 

life of the Hindu diaspora in West 

Jakarta.                

In the West Jakarta city area, 

especially for Hindu diaspora, the 

organizational form is called Banjar. The 

Banjar is divided into 4 parts called 

Tempek, the four Tempek consist of: a. 

Tempek Petamburan, b. Tempek 

Tanjung Duren, c. Tempek Palmerah, d. 

Tempek Cengkareng. Of the four 

Tempek, the number of Hindus varies, 

but the total number is listed in the table 

above. 

The Hindu diaspora in West 

Jakarta, in addition to carrying out 

activities in the spiritual or religious field, 

often also carry out activities in the social 

field, for example: carrying out 

community service together with all 

people of different religions, tribes, races, 

cultures, customs, holding regular 

meetings related to programs to increase 

religious harmony, providing donations 

in the form of free mass medical 

treatment at the Jaba Pura 

Candra Prabha in order to 

welcome the holy day of Nyepi. 

Attending meetings of all religions in the 

West Jakarta Mayor's area held by the 

Mayor, attending meetings held by the 

FKUB of the West Jakarta city area. 

During the fasting month we also provide 

food and drinks for other people who 

celebrate the holiday, and also applies to 

other religious communities. The 

purpose of this activity is to foster a sense 

of brotherhood among fellow religious 
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communities in order to create peace and 

harmony for the sake of upholding the 

Unitary State of the Republic of 

Indonesia based on Pancasila and the 

1945 Constitution. 

This researcher chose West Jakarta 

as the research location because West 

Jakarta is a very heterogeneous city, 

consisting of various religions, tribes, 

races, and cultures. If the coaching and 

approach process is not carried out 

properly, it is not impossible that it can 

cause major problems, for example, 

giving rise to an intolerant attitude 

towards other religions. So far in West 

Jakarta, no one has ever conducted 

research related to religious moderation 

among Hindu diaspora. Departing from 

the background of the problem above, the 

author is interested in raising this issue 

into a dissertation research. 

 

II. RESEARCH METHOD 

This study adopts a descriptive 

qualitative approach with data collection 

carried out through observation, in-depth 

interviews and comprehensive literature 

studies of related documents. Field 

observations were carried out in West 

Jakarta, especially on socio-religious 

activities carried out by the community. 

All data collected were then analyzed 

using interpretive analysis techniques 

and data triangulation to ensure the 

validity and reliability of the research 

findings, referring to the theoretical 

framework as the basis for analysis 

(Windia & Dewi, 2018; Ariana et al., 

2022). 

 

III. RESULT AND DISCUSSION            
The results of the study show that 

religious moderation of Hindu diaspora 

in West Jakarta can be implemented and 

understood well by Hindu diaspora and 

other communities as a balance in 

religion through attitudes and actions that 

respect each other, respect, and are open 

in carrying out religious activities 

according to their respective beliefs and 

convictions. This implementation is 

manifested in the form of strengthening 

tolerance, anti-violence and radicalism, 

national commitment and 

accommodating local culture, both by 

Hindu diaspora and other communities.  

Tolerance with all apparatus in 

the West Jakarta City Area through 

government policies. Moderation is taken 

from the word moderate, which is an 

adjective, which comes from the word 

moderation (English) which means not 

excessive, moderate, or middle. This 

word is an absorption of the word 

"moderate", which means an attitude of 

always avoiding extreme behavior or 

expressions, and a tendency towards the 

middle path. If the word moderation is 

juxtaposed with the word religion, it 

becomes religious moderation, this term 

defines the attitude of avoiding and 

reducing extremism or violence in 

religious practices. 

In developing an attitude of 

religious moderation, Hindus strive to 

build a number of awarenesses, including: 

(1) Building awareness to accept 

differences because this diversity has 

implications for the birth of differences. 

The more heterogeneous the society, the 

more differences. Therefore, it is 

necessary to form an understanding that 

differences are inevitable or a gift from 

Ida Sang Hyang Widhi Wasa. (2) 

Building mutual trust with adherents of 

other religions, by visiting each other, 

getting to know each other as one of the 

keys to building healthy relationships 

between adherents of religions. (3) 

Prioritizing similarities over differences 

by building communication and harmony 

between religious communities, and 

prioritizing aspects of similarities rather 

than exploring differences. (4) Teaching 

religious moderation. Namely a moderate, 

non-extreme, peaceful, polite way of 

practicing religion by respecting 

differences. In the digital world, it is 

currently necessary to build awareness 

among people not to be easily incited by 
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information through social media, and to 

always be wise in using social media. The 

implementation of religious moderation 

in social life provides feedback or 

response from the way of behaving and 

habits that appear in the Hindu diaspora 

community in West Jakarta. The 

instillation of moderate values will have 

a major impact on the process of 

interaction and foster good social 

attitudes. Social attitudes in general can 

be interpreted as the relationship between 

humans and other humans, 

interdependence with other humans in 

various aspects of community life. 

Viewed from a psychosocial 

perspective (social psychology), social 

attitudes are efforts to develop human 

resources through interpersonal 

relationships (relationships between 

individuals) that take place in an 

organized community environment 

(Sujanto, 2004). Social attitudes are the 

awareness of an individual that 

determines real changes to behave in a 

certain way towards others and prioritize 

social goals over personal goals in 

community life. 

Religious moderation of Hindu 

diaspora in West Jakarta is determined by 

internal and external factors, both of 

which have a very vital role in everyday 

life. Internal factors refer to within 

oneself such as mental, emotional, and 

physical, experience, background. While 

external factors are outside oneself, 

involving the environment, situations, 

and external influences. For example, 

support from friends and family, 

conditions of the residential environment, 

and opportunities that arise from outside. 

These external factors can also influence 

the behavior and decisions we make. 

External factors can also affect 

us negatively. For example, if we are 

trapped in a negative environment and 

are badly influenced, this can hinder the 

development of Moderation. Therefore, 

it is very important to manage external 

factors wisely and maintain control over 

yourself. Internal factors shape personal 

characteristics and external factors affect 

daily life. 

External religious moderation 

may not be realized because it is 

influenced by several factors: politics, 

economy, social, culture, religion, 

government, development of science and 

technology. Religious moderation of 

Hindus in West Jakarta always adheres to 

the moderation ecosystem in order to 

realize harmony and peace among 

religious adherents as a whole for the 

sake of upholding the Unitary State of the 

Republic of Indonesia. In addition, there 

are several factors that cause religious 

moderation to be important for the Hindu 

diaspora community in West Jakarta, 

namely as follows. (1) Multicultural life 

factor, meaning that West Jakarta is a 

very multicultural and multireligious 

area with various ethnic and religious 

groups living side by side. Religious 

moderation helps maintain harmonious 

relations between various communities.  

In addition, it also prevents 

tension and conflict that may arise due to 

differences in beliefs. (2) Social 

integration factor, namely for Hindu 

diaspora, moderation can facilitate the 

process of social integration with the 

local community. By practicing moderate 

values, they can be more easily accepted 

and adapt in a heterogeneous society 

without having to sacrifice their identity 

and beliefs. (3) Historical factors 

(Indonesia as a pluralistic country, a 

country that carries the slogan Bhinneka 

Tunggal Ika, as an archipelagic country. 

From ideological factors (the Indonesian 

state is based on the one and only God, a 

country based on Pancasila). 

Sociological factors (Indonesian society 

is pluralistic, Hindus know the jargon 

wasudewam kutumbhakam, motive 

karna / because motive, motive agar / 

inorder to motive), subjective meanings 

formed in the social world by actors in 

the form of similarities and togetherness 

between actors. 
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The process of implementing 

religious moderation in the lives of Hindu 

diaspora in West Jakarta through various 

religious activities, moderation through 

mutual cooperation, moderation between 

social units, religious moderation in the 

life of the pasraman (pasraman as a social 

unit in the continuation of Hindu 

religious values, instilling religious 

values in the pasraman in West Jakarta, 

and implementing religious moderation 

in the pasraman. Instilling the value of 

moderation in the family life of Hindu 

diaspora in West Jakarta (transformation 

of moderation values in the family 

environment, internalization of 

moderation values by the younger 

generation of Hindus, and the attitude of 

the Hindu diaspora community towards 

moderation in life. Through the forum for 

harmony, religious communities have a 

very strategic role in managing diversity 

and maintaining harmony in Indonesia.  

Therefore, FKUB needs to 

continue to socialize and promote the 

value of religious moderation that can 

encourage harmony and tolerance among 

various elements of society. Some of the 

implications of implementing 

moderation in the religious life of Hindu 

diaspora in West Jakarta are as follows. 

Implications for social, cultural, 

religious, and economic life. In the social 

aspect, a harmonious relationship is 

created between the community Hindu 

and other communities, reduce the 

potential for conflict and inter-religious 

tension, and strengthen social 

integration. Then, inter-religious 

dialogue and cooperation can strengthen 

social ties, increase mutual 

understanding across ethnic and religious 

groups. Implications for religious life 

include tolerance, mutual cooperation, 

and preservation of cultural identity. 

Moderation allows Hindus to maintain 

cultural elements and adapt to local 

norms. Involvement in various cultural 

and social activities across communities 

aims to enrich local cultural life. 

Implications for religious life include 

tolerance and openness in 

communicating with other communities 

in West Jakarta. 

Moderation allows Hindus to live 

peacefully with adherents of other 

religions. In addition, harmony in 

religious practices, Hindus in West 

Jakarta are more assured, especially in 

carrying out religious practices and 

ceremonies. Then the implications for 

economic life can be seen as follows. 

Economic partnerships by participating 

in social and community activities, 

Hindus can build mutually beneficial 

economic networks with local 

communities. Likewise, economic 

stability for the lives of Hindus becomes 

somewhat stable so that it can contribute 

to the environment. 

 

IV.  CONCLUSION 

Research on religious 

moderation of Hindu diaspora in West 

Jakarta shows several findings, both 

factual and theoretical. Based on the 

analysis of objective conditions in the 

field related to religious moderation, 

several factual findings were found as 

follows; The process of religious 

moderation has not fully involved the 

ecosystem, especially the media and 

political elements, while the government, 

religious figures, and educational 

institutions have supported it. The life of 

religious moderation in West Jakarta is 

only at the level of understanding other 

religions. Religious moderation in West 

Jakarta has not fully recognized other 

groups, as a result there is still the 

potential for friction due to religious 

differences. Therefore, the role of various 

parties is needed to build a moderation 

ecosystem in West Jakarta. 
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